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Perspective on This Issue 


Three of lhe contrh 
buttons to this issue 
share a common 
theme— the Temple 
in Jerusalem i Respon- 
ding to a reader s 
letter, Professor 
Shmue/ Sofrai dis- 
cusses the laws of 
ritual purity incum- 
bent on pilgrims to 
the Temple, p* 7. 
Anna tomtoi ana- 
lyzes the family 
genealogy of King 
Herod, builder of 
the great “Second 
Temple,' P k 10, 
Joseph Frankowc 
examines Jesus' 
last pilgrimage to 
the Temple, and the 
so-called "Temple 
Cleansing episode, 
p* 24* 


T 

I n a teaching about worry, we find one of 
dL Jesus 5 most beautiful and memorable 
sayings, “Consider the lilies of the field, how 
they grow. They do net labor or spin, t tell 
you that not oven Solomon in all his splen- 
dor was dressed like one of these. If that is 
how God clothes the grass or the field, which 
is here today and tomorrow is thrown into 
an oven, will he not much more clothe you, G 
you of little f&iLh?* (Mt, 6:2£H3G). Jesus may 
have been teaching outdoors, as was com- 
mon among sages of his day, and pointed to 
the flowers as he uttered this saying. In 
“Lilies of the Field. 1- p. 18, Gloria Suess 
tries to identify the wildflower, or wild flow- 
ers, to which Jesus referred. 

The amazing multitude and variety of Isra- 
eli wildflowers inspired Suess to start pho- 
tographing all she could 
find. As volunteer sec- 
retary, editor and artist 
for the Institute of Holy 
Land Studies in Jerusa- 
lem, she was able to 
accompany the students 
on their field trips 
throughout Israel at 
various seasons of the 
year. Started in 1987, her slide collection of 
Israeli flora numbers well over 1500 and is 
still growing. Now retired and residing in the 
Judean hills, Suess is concentrating on bibli- 
cal flora, aided by a lifetime of Bible study 
and teaching hne arts. 

□ As Jesus approached the Temple 
precincts he was distressed to sec profiteer- 
ing at the expense of pilgrims who had come 
to Jerusalem to celebrate the Passover. 
Chiding the vendors, he said that, they were 
making God s house into a den of robbers. 
But was Jesus solely addressing the vendors? 
Was no other party responsible for the degen- 
eration of the site’s sanctity? In “Remember 


Shiloh! 71 p, 24, Joseph Fran ko vie claims 
that Jesus, by a sophisticated combination of 
Isaiah 56:7 and Jeremiah 7:11, was doing 
more than merely scolding zealous mer- 
chants, He was rebuk- 
ing the high priests 
themselves and hinting 
at Lhe imminent ruin of 
their power base and 
livelihood — the Temple 
in Jerusalem. 

Frankovic and bis 
wife, Janet, reside in Je- 
rusalem where he is a 
visiting research student at the Hebrew Uni- 
versity. He bolds a B.A. in classics from the 
University of Tulsa and a B.A. in Old Testa- 
ment Literature and M.A. in Biblical Litera- 
ture from Oral Roberts University where he 
studied four years under Jerusalem School 
member Professor Brad H, Young, Presently he 
is working toward a Ph,T>, in Midrash under 
the guidance of Professor Burl Visotaky of 
the Jewish Theological Seminary of America. 

! While reading Lhe Bible, Anna lamim 
was annoyed by the repetition of the formula, 
“So-and-so* son of sn-and-so. 1- This genealogi- 
cal notation seemed superfluous to her. 
“Maybe I shouldn’t feel this way,' 1 she thought. 
“Maybe this is something interesting? 

She began reading commentaries Tor infor- 
mation, but discovered lit at she didn't know 
enough to understand the commentaries. 
Finally, she decided, “The answer can’t be 
that complex. My forefathers gave me this 
hook, so I should be able to understand it!" 
She put the commentaries aside, and began 
reading Genesis. Today she says, “Now 1 can 
understand the commentators.'' 

lamim s genealogical quest eventually led 
her to the family of Herod lhe Great, Her 
research on this dynasty resulted in a 100- 
page booklet and the creation of a ntagnifi- 
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cent wall chart Ulus- 

• i : iixsr ! l: i-n(| ii>. ■ .;v.r. 

family true 3'; "The 
Right LO IL'KiM." 33 . 10 . 

Hp .she sumcnaiLz.ee her 

MbI. research im die Herod 

lam i i y for readers of 

Jerusalem Pkrspec- 

T1VE. 

I a mini is a widely-published artist special- 
izing in archaeological reconstructions. She 
has lived and worked in Israel for over twen- 
ty years. Currently she is a staff member of 
the Combined Caesarea ( Archaeological m > 
Expedition. 

I It was never possible to publish the 
Jem sale m Syn optic Co m n tent a ry volume 
begun in 1986 devoted to the “Rich Young 
Ruler* story, so JP editor David Bivin pub- 
lished it piecemeal; “Jerusalem Synoptic 
Commentary Preview; The Rich Young Ruler 
Story* JP 38 & 39 tMay-Aug, 1998), 3-31; 

"Counting the Cost of 
Discipleship: Lindsey’s 
Reconstruction of the 
Rich Young Ruler Com- 
plex," JP 42* A3 & 44 
i Jan.— Jun, 1994 1 , 23-35; 
“A Hebraic Nuance of 
leg 6: Key to Under- 
standing Luke 18:13—19.* 
JP 42, 4 3 & 4-4 i J an. — 
dun. 1994 k 37-45. The final article, “Mat- 
thew 16:18: The Pet roe-pet ra Wordplay — 
Greek, Aramaic* or Hebrew?* is published in 
this issue, p. 32fF. With the completion of the 
"Rich Young Ruler* project, there now exists 
not only articles by rlcrusalom School schol- 
ars on isolated topics relating to the Synoptic 
Gospels, but a continuous commentary on an 
extended portion of the Gospel text. This will 
allow others to more easily evaluate the 
unique Jewish-Christian collaboration 
known as the "Jerusalem School." 

Htyin, the current director of tlie Jerusalem 
School of Synoptic Research, was one of 
Rohert Lindsey's first students in Jerusalem, 
arriving in Israel in 1963, only a year after 
Lindsey's revolutionary discovery that Luke 
was written before Mark. A native of Okla- 
homa, Ruin came to Israel ou a Rotary Founda- 
tion Fellowship to do postgraduate studies 
at the Hebrew University of Jerusalem. He 
met his w r ife, Josa, a native Californian, in 
Israel in 1969, They and their son, Natan, 
live in the village of Mevasseret Zion, near 
Jerusalem. ID 


T- 

his issue, with expanded arid 
JL color format, represents another 
step in t.he development of JERUSALEM 

Perspective. Ultimately we want to 
make JP a 60-page, full -color magazine, 
hut this cannot he done in one fell 
swoop. JP'e resources are limited and 
therefore we anticipate reaching our 
goal in small increments. 

Since its first issue in October of 
1987, JP has weathered some storms. 
The magazine still has not achieved 
profitability, yet with the Lord's favor, 
Lhe basic one-year subscription price of 
US$36.00 has not changed. Generating 
profits is not the objective of JP , but 
rather making available information 
that is indispensable for understanding 
the teachings of Jesus. The work is very 
satisfying, particularly when readers 
write and express how much they have 
benefited from the articles. 

1 appeal to our subscribers to help 
expand JP' s readership by giving gift 
subscriptions, especially to teachers, 
clergy, seminary students and libraries. 
Gift subscriptions are now easier to 
give, and they make wonderful holiday 
gifts for friends. We have lowered the 
ane-year gift subscription rate for first- 
time subscribers to $18.90 or £12.00, 
half the regular price. There are also 
opportunities to help young, studious, 
third-world Bible teachers and pastors 
who can not a fiord JP (see page 9), 


Editor 


Jerusalem Perspective would like to thank 
Mayme R. Bass of Rosenberg. Texas; Robert 
& Valerie Henning of Custer, Washington; 
Herbert & Lorraine Lowe of Woodstock, Mary- 
land: Jim & Debra SchifFour of Gedar Park, 
Texa^: Marilyn Seco-rd of Greenwich, New 
York; Jeffery W. Steen of Oxnard. California; 
Robert A. Walter of Forest. Hills, New York: 
F rederick &■ Betty We&emeycr of North Mun- 
ch ester. Indiana; and Dr. James & Polly West 
of GatcsvlUe, Texas. Their generous contri- 
butions helped make this issue possible 
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■ The Right to Reign Anno lamim 


10 


The first-century Jewish historian, Josephus, provided the great grandson uT Herod the 
Great, Agrippa II, with a genealogy that pivots on women rather than men. Josephus wenL to 
such lengths in order to legitimize Agrippa’s claim to the Hasmonean throne. Through 
Agrippa, Josephus apparently hoped for the restoration of the land of Israel to the Jews. 
However. being a patron of the Romans, Josephus had lo cloak these hopes in terms that 
would escape Roman eyes — in Israelite genealogy: 


■ ‘Lilies of the Field” gjo™ e.m. sueas 


18 


There are many candidates For Jesus 1 expression, ‘'lilies of the field. ^ To which flower, or 
flowers, did Jesus refer? 
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■ Thinking Like the Sages: 

Remember Shiloh! Joseph Fran ho vie 24 


Why did Jesus juxtapose half a verse from Isaiah (“My house shall he called a house of 
prayer") and half a verse from Jeremiah r l You have made it a den of thieves"]? The missing 
link, the key expression that tics the two passages together, may now have come to light. A 
dramatic textual discovery’ 


Sidebar: 

Where Were the Vendors? 29 


No commerce was conducted in the Temple courts, not oven in the Coun of the Gentiles. 
Therefore, the famous “Cleansing of the Temple" by Jesus could not have taken place there. 
The incident occurred outside the Temple Mount, probably near the recently discovered 
monumental stairway at the Temple Mount’s southern wall. 


■ Matthew 16:18: The Petros-petra Wordplay — 
Greek, Aramaic, or Hebrew? David Birin 32 

The disciple Peter had two Hebrew names: Shim 'on < Simon? and Petros (Peter). Petros was 
not a Greek name — it was not used by Greek speakers until the New Testament was written; 
rather, Petros was a name coined by Hebrew speakers. 
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Readers’ Perspective 


■ Pacifism and Riches 

Congratulations and many thanks for the 
most interesting and enlightening issue of the 
PERSPECTIVE — particularly the articles on 
"Pacifism * 1 ' and “Riches" relative to Jesus’ 
Leaching r July/ August 1994), 

I would only like to make, rather hesitantly, 
one remark about “using one’s wealth to help 
the poor." There was recently in the local news- 
papers an appeal to help the family of a man 
who had sixteen children and who had now fall- 
en into ill health. Apart from the possibility 
that the elder children could now be old 
enough to support their father, one wonders 
how far one’s charity should spread towards 
helping those who have seemingly ignored the 
’'facta of life’" in pursuing their own indul- 
gences. I prefer to use my resources towards 
the establishment of a just society. Sadly, not 
only “the Lord maketh poor,” but some are self- 
made poor, or “professionally" poor. 

But the real reason for writing was to com- 
ment upon other tilings: 

1. You mention in note 16 to your article on 
“Riches" i p. 13.' the question of Jesus’ intention 
in regard to a disciple’s plea Lo be allowed "first 
to bury his father." It has been suggested that 
this does not mean that the disciple’s father 
bad just died but that the disciple wished to 
remain at home to support his father until his 
father died and then the disciple would he free 
to follow Jesus (Mt, 8:21-224. 

2. In the same note you suggest that Jesus' 

disciples formed a type of wandering yeshiva 
“devoted to intensive study of Torah.” Rut sure- 
ly Jesus was realizing in his own life, and call- 
ing bis disciples (and usj to realize, the New 
Covenant prophesied by Jeremiah when the 
Law of God will be “in thqir inward parts, writ- 
ten in their hearts... and they shall teach no 
more. .. saying. Know the for they shall 

all know me" i Jer, 31:33—34;'. Jesus called his 
disciples to go out into the world and to preach 


the existence of the Kingdom,, heal the sick and 
comfort the distressed, not to sit in yeshivas 
and study, study, study: the idolatrous worship 
of modern Judaism! 

3. In your article on King Parables, although 
you mention Lk. 14:16-24 and Mt. 25: 1-12, you 
make no reference to Mt, 22:1-14, which, par- 
ticularly in verses 11-13. is even more strikingly 
similar to the rabbinic parable you cite i Babylon- 
ian Talmud, Shabbat l53 a ). 

Thank you again for the most enjoyable 
issue, which leaves us looking forward to the 
next, 

Douglas (DaganJ Ben -Shi men 
Jerusalem 
Israel 


■ Women and thcMikveb 


Did women go through a mikueh after child- 
birth? According to Leviticus 12, the pi'esent- 
ing of the two turtledoves constituted the 
purification. And in fact, the same thing seems 
lo be implied concerning a woman’s menstrual 
period (Lev. 15:19fF,). Anyone who touches her 
or anything she has touched has to purify him- 
self by washing, but nothing seems to be said 
about the woman washing herself at any time, 
either after childbirth or after her monthly 
period. So where did the idea of the mikveh 
come from? Was that a later introduction? Still. 

I know that mikvaot have been excavated aL 
the base of the steps on the south side of the 
Temple Mount which led up Lo the Temple, 
What were they for? And if a woman bad to 
present an offering for her purification both 
after childbirth and after her monthly period, 
did she have to travel all the way Lo Jerusalem 
every month? 

Mary R. Carse 
Hinesburg, Vermont 
U.S.A. 
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Shimi c 1 S af r a i res p<> n ds : 

it was not necessary for Mary to go immedi- 
ately from Nazareth in Galilee to Jerusalem to 
offer the sacrifice for her purification. To quote 
from my daughter Chan a Safrai 's article, 
"Jesus' Jetuisk Parents," which appeared in the 
Sept cm. be r f Ot 1 tober 1 Jfij issu e of J rri ~sa lrm 
PEftSPECTTVK: 

According to Scripture, a mother is 
impure for forty Joys after the birth of a 
son. Af the end of this period, she is to 
bring to the Temple an offering for her 
purification tljev. 12: IS). Rabbinic sources 
indicate that a woman was allowed to 
postpone her sacrifice until she had an 
opportunity to go to Jerusalem. Sometimes 
a mother waited until she had given birth 
cr number of times before offering the pre- 
scribed sacrifice for her purification 
( Tascfta, Ken tot 2:21: Mishnah, Ken tot 
1:7, 2:4K Often, she waited to fulfill this 
obligation until the family made a pil- 
grimage to Jerusalem. However some 
women performed this rite at the end of 
the forty -day period in keeping with the 
biblical injunction. Mary observed the 
commandment in this way. 'p. 10) 

As Charm Safrai points out, a mother could 
postpone the prescribed sacrifice after the birth 
af a son; however, she could not postpone the rit- 
ual immersion. Therefore, (his teas usually done 
at the local ctiikveh in the woman's hometown , 
It was not necessary for a woman to tra vel to the 
Temple far (he immersion. As Mary Corse has 
supposed, women were also required to immerse 
themselves after the menstrual period, and this 
too was done at a local mikveh. It is true that 
nothing seems to be said in the Torah about a 
woman's requirement for immersion after the 
birth of a son and following menstruation, but 
the sages viewed immersion in these cases as 
scriptural commandments. They based this view 
on (heir understanding of Leviticus 12:1 —8; 
15:18; and 28:19. (For further details of the 
sages* view, see the discussions in Mishnah trac- 
tate Niddah, > 

Just when in history the mikveh came into 
being we do not know; however, it is certain that 
its use was already well-established in Jewish 
society by Jesus ' time. Immersion as part of a 
womans purification was also practiced by 
Essenes and Samaritans. 

The mikvaot adjacent to the monumental 
stairs leading to the south entrance of the 
Temple Mount were used by persons who intend- 
ed to enter the inner courts of the Temple. One 
could ascend the Temple Mount and visit the 
outer court (the so-called Court of the Gen ides) 
without having to purify oneself in a mikveh, if 


one did not proceed bey on d the Court of the 
Gentiles. In fact, if in a state of ritual clean - 
ness, a Jew could even enter the Women's Court, 
the outer court of the sanctuary , without under* 
going ritual immersion. However, to proceed fur- 
ther (to the Israelites* Court and beyond), he or 
she had to bathe in a mikveh, even if ritually 
clean. There was a mikveh located in the 
Lepers' Chamber, in the northwest comer of the 
Women's Court 'Mishnah, Middot 2:5: Kegaim 
14:8). and there were many other mikvaot scat- 
tered over the Temple Mount , These were not 
just for the priests, who served in the inner 
courts of the Temple ; but also for nan priests — 



GtftfO BTV1N 


when offering their sacrifices, non-priests could 
enter the Priests' Court (Jerusalem Talmud. 
Yoma III 40*). 

Gen tiles could a Iso ascend the Temple 
Mount; however, they were not permitted to enter 
the sanctuary itself. On all four side of the sanc- 
tuary was an ascent of fourteen steps and a five 
meter-wide walkway or rampart fin Hebrew, 
heh immediately adjoin ing the outside walls of 
the sanctuary. Encircling these stairs and walk- 
way was a stone balustrade (1.5 meters in 
height), called in Hebrew, the So rep, Gentiles 
could not go beyond this barrier and, accord- 
ing to Joseph its fWar 5:195—197: Antiq, 15:417; 
cf Mishnah, Kelim 1:8), there were warning 


Rock-hewn steps 
descending to a mikveh 
(not visible} that was 
discovered in I Mitt 
during the Temple Mount 
e.xeavations. The law 
divider built ou top of 
the stairs enabled a 
ritually clean person to 
exit the mikveh by a 
different path and thus 
avoid contact with un 
entering unclean person. 
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signs in Greek and Latin affixed to the Soreg at 
regular intervals forbidding Gentiles. under 
penalty of death, to proceed further. Tiro of these 
sign# written in Greek tone complete, and one 
partially preserved)* hone been discovered in 
Jerusalem , 

To make sure that no one willfully or inad- 
vertently viola ted the purity regulations. Lev lies 
were appointed as supervisors . (Remember that 
the Levites were the Temple gatekeepers./ We 
learn this from, among other*, the first-century 
Jewish historian Philo I'On. the Special Laws 
1:156). The Lev lies conducted spot -checks, ask- 
ing people entering the Temple whether they 
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The ivuy out of the 
mlkvck These are the 
xume stain that appear 
in the photograph on 
page 7 ( blit here th ey 
cf re nil own from the 
perspective of a person 
standing in the mikveh* 


were ritual clean, or. in the case of persons entering 
the Israelites' Court, whether they hod bathed fra 
a mikveh. In addition, it was required of wor- 
shippers that they ascend the Temple Mount 
with freshly washed white garments and bare- 
footed (War 2:1), 

In a third-century A.p. fragment of a non - 
canonical gospel written in Greek r'Qxyrhynchus 
Papyri V, 840), there is a very interesting tradi- 
tion about Jesus. According to this source, Jesus 
and his disciples were accosted in the Temple by 
a Lei'ite. supervisor and accused of having vio- 
lated the purification regulations: 


iWio has given you permission to walk in 
this holy place and to look upon these holy 
vessels without first bathing yourself and 
even Without your disciples having 
washed their feet, but in an unclean state 
you have walked in this holy and purified 
place , although no one who has not first 
bathed himself and changed his clothes 
may walk in it and venture to view these 
holy vessels, " 

Jesus replied, T am clean, far I have 
bathed myself in the pool of David- l have 
gone down l into it} fry the one stair and come 
up I an l of it I hy the other, and 1 ho ve put on 
white garments that are ritually clean, and 
in that state 1 have come here and looked 
upon these holy vessels . " 

While this story about Jesus m rjy not be his- 
torical. much authentic detail about the cus- 
toms of those who came to the Temple is pre- 
served in this fragment, such ns the changing of 
ones clothes , the wearing of white clothes and 
the ritual bathing before entering the Temple. 
This source contains authentic Jewish tradi- 
tions from the first century C.E. These traditions 
cannot be literary inventions. A third -century 
Gentile author would not likely hove known, for 
instance, that on every Jewish pilgrimage festi- 
val, the holy Temple utensils were brought out 
and put on display in the Israelites' Court for the 
benefit of visiting pilgrims. 


■ The Message Version 

The reason for this fax is to tell you of a recent 
use of the Perspective. I've been reading a “con- 
temporary language" New Testament worded by 
Eugene Peterson called The Message ' published 
by NavFress in Colorado), My original reason for 
beginning the reading was to check it out as a 
bible for new believers, but after I began read- 
ing 1 quickly Fell in love with it myself. Among 
other things, there are no scripture numbers (just 
chapters i- — it’s not: dissected — thus the text itself 
reads so much easier. It’s a joy to read. Here are 
a couple of examples of Peterson’s work: 

When the disciples had Jesus off to them- 
selves, they asked, "Why couldn't we throw 
it out?" 

‘"Because you're not yet taking God seri- 
ously,” said Jesus. “The simple truth is that 
if you had a mere kernel of faith, a poppy 
seed, say, you would tell this mountain, 
‘Move!’ and it would move. There is noth- 
ing you wouldn't be able to tackle.” iMt. 
17:19-21) 

“I’ve had it with you! You’re hopeless, 
you religion scholars, you Pharisees! Frauds! 
Your lives are roadblocks to God’s king- 
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dom. You refuse to enter, and won 1 ! let anyone 
else in either. 

"You're hopeless, you re listen scholars 
and Pharisees! Frauds! You go halfway 
a roil ud the world to make a convert, lint 
once you get him you make him into a repli- 
ca of your sol f double-damned, 

''You’re hopeless! What arrogant stupid- 
ity! You say 'If someone makes a promise 
with his fingers crossed, that's nothing; 
but if he swears with his hand on the Bible, 
that? serious.' What ignorance! Does the 
leather on the Bible cany more weight than 
the skin on your hand? And what about 
this piece of trivia; If you shake hands 
on a promise, that's nothing; but if you 
raise your hand that God is your witness, 
that's serious 5 ? What ridiculous hair-split- 
ting! What difference does it make whether 
you shake hands or raise hands? A promise 
is a promise. What difference does it 
make if you make your promise inside or 
outside a house of worship? A promise is a 
promise, God is present, watching and 
holding you to account regardless,’' (Mt. 

23 1 3-22 ) 

That gives you an idea of Peterson's approach 
I've found personal disagreements with the work, 
hut op the whole it is powerful , The use of Amer- 
ican idioms and symbols 'like crossing your fingers 
to cancel out a promise and a poppy seed 1 are 
very effective with our youth — and me. And it 
seems to gel a person even more interested in Lhe 
study of Jesus. 

However, yesterday morning 1 was reading 
from Matthew 2b in The Message and came across 
this translation: "During the meal, Jesus took 
and blessed the bread, broke it. and gave it to his 
disciples.” Remembering from my reading of -JP 
that Jesus didn’t Sdess the bread but God, and 
that the Greek says only L he blessed," I feh the 
need to act. So I went to my catalog of JERUSALEM 
PEHSPtrriVts and found the article in issue num- 
ber 4 entitled, ‘Did Jesus Observe the Oral 
Torah?— Blessing. "Then I called Nav Press in Col- 
orado and got Eugene Peterson’s las number tin 
Canada >, and last night I faxed him a letter along 
with a copy of the JP article. 

The only question 1 have about the JP article 
is that it states that "One does not bless anything 
or anyone |my italics! except God!" The Scripture 
that immediately comes to mind is Jacob "steal- 
ing" his father Isaac's Messing and Esau crying out 
to Isaac, “Bless me! Bless me!" If you have any 
comments, I would love to put this issue to rest. 

Brian Becker 
Williams villc 
Missouri 
IkS .A. 


The sentence in the article to which you refer 
was not carefully worded, it should hare been 
made char that in (he context of taking a loaf of 
bread before beginning a meal, the blessing can 
only be a blessing directed toward God. 

Because of f he recurring "blessed, broke and 
gave the bread'* in the Gospels, if is a com man 
Christian misunderstanding that Jesus blessed 
the bread. Consequently, Christians customarily 
"bless the food" before they eat a meal. 

The blessing that was said in Jesus" time 
before eating— and still today by observant 
Jews— is praise and thanksgiving to God who 
so wondrously provides food for his children. 
One does not bless the food , nor does orae even 
ask Got! to bless the food. One blesses God who 
provides the food . « Ed. 

■ Third-World Appeals 

Please. I would tike you to enlist my name as 
one of the new subscribers of JERUSALEM PER- 
SPECTIVE, We in Nigeria find it very difficult to 
send out money, but as we fast and pray God 
wilt reward anywhere the money is being paid 
for us. 

Pastor Emmanuel Ike Ekeh 
Calabar, Nigeria 

You had neither known nor heard of me ever 
since. But please receive my greetings in the pre- 
cious name of J sens the Messiah. 1 am one of the 
LORE'S servants serving here in this part of the 
world... . 1 am requesting you kindly to please put 
my name on your mailing list so as to be receiv- 
ing the regular issues of your periodical. I am 
however defeated totally to subscribe, but pray 
that the Almighty God might please touch your 
heart deeply to gram my petition. 

Maurice N. Oguta 
Kisuntu, Kenya 

The preceding two letters are examples of the 
many requests for free subscriptions that we 
receive from pastors and bible teachers in third - 
world countries. Jtittl 'SALPM P KttsPECYiVti pro- 
vides free literature to prisoners upon request, 
but we are unable to meet the tremendous 
demand for free literature from the third world. 
You eon provide fj subscript itM to jFRUSAi.EM 
PERSPECTIVE far one or mure of these eager and 
deserving students of the Bible. A one-year gift 
subscription easts only iJsS18,0(l or £12.00. half 
the regular subscription price. The third-world 
recipient of you r gift will be very appreciative 
and will be delighted ta correspond with you 
and tell you about his or her work, - Ed. 


jFIWSAiEM PEJSFtCFWE 
welcomei Idlers and foxes 
to lhe editor. We will use 
ibis colum n ro share os mony 
of our readers' comments, 
queries Or.d requests 
□5 possible. 

Direcl your iehers Ip: 
JERUSA1EM PRiSPECTlVE 
PO. Bo*31820 
9131? Jerusalem 
Israel. 

Our fox number Is 
972-2-335566, 

Correspondence may 
be edited for clorsly 
or spoce. 
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Biblical and post-biblical 
genealogies are more than simple 
pedigrees, yet the wealth of their 
content is couched in such plain 
and uninviting format that many 
of us simply skim them. In this 
article you will discover how 
exciting such genealogies can be. 


by Anno lamim 



T 

be interrelationship between God, land 
JL A, an d m an i s esta bti shed i n the Rook of Gen- 
esis, God and land arc constants, while man is 
a variable. The relationship between the three 
is contractual, and biblical genealogy provides 
Lhe means through which man, limited by his 
mortality, is able to maintain his relationship 
with God and land from one generation to the next. 

Biblical Genealogy 

The lands God promised to Abraham, Isaac 
and Jacob (Israel), patriarchs of the Israelites, 
and to Esau, patriarch of the Edomites ■ later 
known as the [.dumaeans ; were to be then * 1 descen- 
dants’ “everlasting possession" 'Gen. 17:8; Deut. 
2 :n i. Moses and Joshua divided the inheritance 
of the sons of Israel among the tribes, and the 
leader of each tribe subdivided the tribal inher- 
itance among that tribe's families iNum, 32:33, 
34:16-29; Josh. 14:1-5, 18: Iff.). The inheritance 
of each family was to pass from father to som a), 
from generation to generation \ Gen. 17:8; Num, 
27:8-1.1; 36:7. 9), 

During the generation of of the Exodus. 
Zelophehad died without sons. Hie five daugh- 
ters petitioned for and were granted the right 
to inherit their father's portion of the land iNum. 
27: 1-1 1 ), This first amendment to the Torah giv- 
en at Sinai was appealed by the men ofZelopbe- 
had’s tribe. Recognizing the mobility of women, 
the men sought to prevent the women’s por- 
tions being removed from the main body of the 
tribal estate and passed to the sons of other 
tribes. The appeal was successful Subsequently, 
in the absence of a son. a daughter was per- 
mitted to inherit her father's estate on condi- 
tion that she marry a husband from her fathers 
family fNunrr 36: 1-1 2; An tiq. 4:174—1751. How- 
ever, economics, war and man's natural ten 
dencies caused a shuffling of the people. In the 
millennium that followed the generations of Moses 
and Joshua, a great deal of land changed hands. 

Beyond matters of personal and tribal esta tes, 
biblical genealogy is political in that it traces 
the lines of Israelite temporal government 'the 
priesthood and the monarchy) in the land that 
is simultaneously the inheritance of the sons 
of Israel and the property of God <Lev. 25:23). 

Herod the Great's King dom 

From 37 tt,C,E. until 4 B.C.E. Herod the Great 
reigned aver the land of Israel. He formally 
acquired his throne by decree of the Roman 


sena te. After the death of Herod the Great, his 
kingdom was divided among three of It i s sons: 
Archelaus, Philip and Herod Anti pas. When 
each of these rulers was banished or died, his 
portion of the kingdom reverted to Roman con- 
trol. When Archelaus, ethnarch of Judaea, was 
banished by the emperor Augustus in 6 CJE,, 
Judaea was added to the province of Syria and 
governed by a scries of Roman procurators i Antiq 
17:355). When Philip, tetrarch of Trachonitis, 
died in 34 C.E.. the emperor Tiberius added his 
tetrarchy Lo the province of Syria {Antiq. 18:108 L 
In 39 C.E., when the emperor Caligula banished 
Herod Antipaa, tetrarch of Galilee and Peraea. 
his tetrarchy too was ruled directly by Rome. 
Herod the Great’s kingdom was united once 
again in 41—11 C.E. under the rule of his grand- 
son. Agrippa I. 

Josephus' Qualifications 

Flavius Josephus t Joseph son of Matthias.' 
w r as eminently qualified for the task of compil- 
ing a political genealogy. He was a priest, 
descended from Jehoiarib, the first of the twen- 
ty-four priestly courses < 1 Chron. 24:7: Life 21 
He was. by his own account, exceedingly well 
educated: 

I made great progress in my education, gain- 
ing a reputation for an excellent memory and 
understanding. While still a mere boy, about 
fourteen years old. I won universal applause 
for my love of letters; insomuch that the chief 
priests and the leading men of the city used 
constantly to come to me for precise infor- 
mation on some particular in our ordinances. 
(Life 8.' 

Josephus compiled a genealogy of the fami- 
ly of Herod the Great. The genealogy is well- 
grounded in biblical genealogy and confirms 
Josephus' claims to having been well educat- 
ed. In the context of Agrippa IV rise to power, 
Josephus recorded a genealogy Lhai is both 
unusual and elegant. It is unusual because it 
pivots on women rather than men; it is elegant 
because it provides Agrippa II, great grandson 
of Herod the Great, with the Hasnionean right 
to the throne. 

The three main elements in the Herod fam- 
ily genealogy constructed by Josephus are: 
I ) through the Hasnionean princess Manamrac, 
Agrippa II becomes heir to the Hasmonean 
dynasty ; 2 > through Herod the Great and Agrip- 
pa I, Agrippa II gains the kingdom, that is. the 
land; 3 1 through Phasael, eldest son of Anti pa- 
ter the Idumaean. a bond is established between 
the ruling houses of Esau and Israel — Agrippa II 
is a descendant of both sons of Isaac. 


Opposite page: 
Portrait of a Herodlatt 
kingf This marble bust 
of a monarch with 
Semitic features was 
discovered in Jerusa letn 
in the taut century. If was 
tinted to the first cen- 
furies C\L. by its discov- 
erer, Charles Clermont- 
Ganneau, The bunt has 
since disappeared . / 1 
was last seen in 
Istanbul Turkey. 

Page 12: 

Aerial rfeu? of the Temple 
Moun h Horn inati ng th e 
Temple esplanade are 
th (r Dome of the Rock 
(near its center ) and the 
Ai Aksa Mosque (at its 
south end). The lower 
left earner of the rectan- 
gular platform in 1 the 
earner shown in the 
drawing on pages 16—17, 
Remains of the ?nonu- 
Mental stairway can be 
seen below the Al Ahsa 
Mosque outside the 
southern wall. 

Page 13: 

Thirty alternating steps 
and l tin dings form a 
man amen ta I stairway 
(part ittl rceon strueted) 
that leads to the Double 
Gate ( now blocked). The 
exposed pa rt of t be gate 
can he seen at the angle 
of the two watts (at left 
center). The western half 
and most of the eastern 
half of the Double Gate 
are obscured by a Cru sad- 
er wall built against the 
southern watt of the 
Temple Mount- 
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ISRA& OOVEBMMfNT P?FF£GFF-CF 


Hyr conus II ► 

[63-40 0.C E High Priest 
and Irthrnrch qljudaep) 


Arisfobulus II 

[67-63 B.C.E , High Priest 
and Erhnorch of Judaea} 


Sabme (Alexandra} 

** ^ Mariamme 

Jonalhan [AleKaader] 


Mariamme 


"Herod the Great had two daughters by Mari - 
am me the daughter afHyrca nun 7 Antiq, 18:130 >. 

In a standard (patrilineal i genealogy, Jose- 
phus would have identified the Uaamonean 
princess, Mariamme, as the granddaughter of 
Ariatobulus II. Indeed, he does jusL that in oth- 
er contexts. However, Herod the Great had elim- 
inated all male Hasmonean heirs to the throne, 
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specifically the descendants of Hyrcanus II 

[Aniiq. 15:266); therefore, Josephus identifies 

Mariamme as the daughter ( heir t of Hyrcanus, Antipater 

and as such, the path by which the Harmon can 

right to rule is to be transmitted. 


Salampsio 


Phasaet ► Phasae! 

Herod the Great ** 

* * ► Salampsio 

Mariam me 

(daughter of Hyreanus) 


“One of them, Salampsio, was given in mar- 
riage by her father [Herod the Great] to Pkasaef 
her cousin, the atm of Herod’s brother Phasael" 

r Antiq. J8;l3Qf 

Salampsio is introduced by the words ■''one of 
them/' that is. one of Herod’s daughters by 


Mari am me, identifying Salampsio as Lhe 
descendant of Herod the Great, the reigning 
king, and of the Hasmonean dynasty the hered- 
itary heirs to the throne. This double royal lin- 
eage is pail, of what Herod "gave” when he gave 
Salampsio in marriage. 
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Tlii 1 groom. Phasael, is the only recorded 
son of Phasael, eldest son of Antipater the tdu- 
ma-ean, Antipater was procurator of Judaea 


Phasael 


Phasael 
• -■ 

Salampsio 


Anti pa ter 

Alexander 

Herod 

Alexandra 

Cyprus 
# * 

Agrippa I 

[ion of AristobulusJ 


1 47-43 E.C.E.) during the reign ofHyreanus II - 
Ju that capacity, he had appointed his eldest 
suit, Phasael, governor of Jerusalem, nnd his 
second son, Herod, governor of Galilee, 

Political appointments are not hereditary 
Phasael the younger was not heir to the gover- 
norship of Jerusalem, He was, however, the eldest 
son of the eldest son of Antipater and. as such, 
heir to the social standing of this eminent Idu- 
maea]! family, ft is not coincidental that Anti pa- 
ter, tine eldest son of Phasael and Salampsio, 
hears the name of his great-grandfather. 


Cvpros 


Herod the Greoi 


Moriamme 


Alexander 

Arijtobylui ► 

Salompsia 


Herod 
Agrippa I 


"By Salampsio Phasael had three sons- Antipa- 
ter, Alexander, and Herod ^and tiro da ugh - 
tern— Alexandra and Cypros Cypros' husband 
was Agrippa, the son of Aristobid as . . . " fAntiq. 
18:131). 
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Here Josephus uses a patrilineal identifica- 
tion; He identifies the issue ofthc union between 
Phasael and Salampsioas the sens and daugh- 
ters of Phasael “by Salampsitg" and Agrippa I 
is identified as “the son of Aristobulus" (see 
chart on p. 14 k 

Eventually, Agrippa 3 reigned over all of 
what had been his grandfather's kingdom. 
What appears to be missing is the patrilineal 
link between Herod the Great and his son Aris- 
tobulus If the kingdom was to pass to one of 
the Has m on can descendants, according to the 
Torah, it would pass to Alexander’s branch, for 
he was the eldest of Herod the Great’s sons by 
Mari amine iDeut. 21:15—17; Antiq. 4:249-2501, 
Agrippa I was the second -born son of the sec- 
ond-bom son. Josephus avoids linking Agrip- 
pa I directly to Herod the Great because Agrip- 
pa [ did not acquire the kingdom as an inher- 
itance. rather be received it as a grant, (In 37 
C.E. Caligula granted him bis first kingdom, 
the former tetrarchy of Philip. In 40 C.E. Cali- 
gula added t ht? former tetrarchy of Herod 
Anti pas to Agrippa's kingdom. In 41 C.E. 
Claudius gave him the former ethnsrchy oT 
Archelaus, i 

Among the offspring of Phasael and SaJamp- 
sio. Alexander, Herod and Alexandra died child- 
less (Antiq. 18:131, 138k This left Antipater, 
head of this branch of the Idumaea n family, 
and Cypros, who was married to Agrippa L 


Agrippa II 

"By Agrippa Cypros had two sons, named 
Agrippa and Drttsu, s\ and three daughters, 
Berenice, Mariamme, and Drusitla" ( Antiq. 
18:132). 


Agrippa I 
* • 

Cypros 


Agrippa II 

Druses 

Berenice 

iViariamme 

Drusillo 


Josephus now uses a matri lineal identilica- 
tion, (The Greek t.exL even lists the daughters 
before the sons, i Tie identifies the five offspring 
of the union as the daughters and sons of 
Cypros “by Agrippa." that is to say. the moth- 
er is transmitting something that is not cov- 
ered by the biblical taws of inheritance the 
right to the Hasmonean throne! 

Agrippa II is the eldest son of Agrippa 1. As 
his father’s oldest son, be was heir to the king- 
dom. When Agrippa 1 died 1 44 C.E.j, Claudius 
resolved to give Lhe throne Lo Agrippa H; how- 


Illustrated Chart 

THE HOUSE OF 
HEROD THE GREAT 

T 

hifi handsome and useful chart was prepared by Anna lamina 
JL. for HLuduntH of the Second Temple period and Us literature. The 
chart traces the transition from HasmofwaTi tu Herodian rule, 
then presents the ent ire House of Herod the Great. Genealogical 
information, based on the works of the first-century Jewish historian 
Josephus, is presented in a clear and convenient format. Dates, 
political appointments and territorial grants are listed. 

Included with each chart is a four-page introduction to the 
background, structure and content of political genealogy. The text 
also identifies the “Herodians,” referred to in the New Testament 

Dimensions: 50 x 70 cm U0 3/4" * 27 3/4' >. suitable for framing. 

T 0 OR 0 11 

Serd U"s5 1 5.00 per char!' (check or money order) lo Anno fomim, P.O.Box 
10312, J&rusdem 91 105, lirael. (Price includes shipping and handling.] 
Checks should be mode posable lo "Anno lomlrn ' 


ever, as Agrippa 11 was only sixteen, Claudius 
was dissuaded from doing so. and instead rein- 
stated direct Roman rule. 

Four years later, when Herod king of Chal- 
ets died, Claudius assigned the deceased's king- 
dom, to his nephew and brother-in-law, Agrippa 
II [Antiq. 20:104k In 53 C.E,, Claudius took away 
Chalcis from Agrippa II. but gave him a larger 
kingdom, whose borders essentially coincided 
with those ofthc first kingdom of Agrippa 1. In 
61 C.F., Nero enlarged the kingdom of Agrippa 
II, stretching its borders south toward Judaea. 
While Agrippa 11 was not to reign over Judaea, 
hr? was present and active in Jerusalem, par- 
ticularly in Temple affairs, Lentil the Groat Revolt 
(66-70 C.E.}, After the Groat Revolt, Vespasian 
enlarged Agrippa's kingdom, stretching its bor- 
ders far to the north (see Emil Schiirer. The 
Hi stray of the Jewish People in (he Age of Jesus 
Christ 1175 B.C.-A.D , 1 35 f ed, Geza Vermes, 
Fergus Millar and Matthew Black [Edinburgh: 
T. & T. Clark, 1973], 1:477-479). 


Opposite page: 

The majestic sweep of 
the monumental stair- 
way located at the foot 
of the Temple Mount** 
southern wall. Firxt- 
eeniury pilgrims such 
as 'Jean s approach ed 
the Temple Mount by 
these stairs. The wide 
landings between flights 
of steps produced a slow, 
reverent ax cent. In the 
ili at anew to the east can 
he seen the Mount of 
Otices' southern slopes. 
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Put yourself in the picture! 

Imagine yourself standing on Valley Street, about 65 meters south of ihe southwest corner of the Temple Mount, tale in ihe morning 
of on ordinary doy between 1 0 6.C E arid 70 C.T The br-ptid stairw-iry So your 'eft leads Over a series oF orches r the lost and highesl of 
which is known iodoy as Robinson's Arch This stairway leads io the Royal Sioq, also known as Salomon's Colonnade or Portico [John 
1 0:2-3; Acts 3:11,5:12] a huge hg(l that stretches along ihe ipp of ihe Temple platform's southern wail |see illustration an pp 30-3 1 f. 

The Valley Street runs From Damascus Gate in the north,, posses by Antonia Forlrcss (of ihe norlhwesl earner of the Temple Mount|. 
and continues sooth to Si loam Pool in the City af Do via at the junction at ihe fiidron and Tyropean Valleys The street is Flanked on both 
sides by shops. When excavated [since 1968|, ihese shops yielded the Finds one would expect— coins, storage jars and stone weighls. 

Through Robinson's Arch you can sec Wilson's Arch which Fatms ihe eastern p-or I ai a bridge thal connects the upper city on the 
western hi IF wilh the Temple Mount, 

On ihe pavemenl beside a manhole, you sec on employee oF ihe Deportmenl of Public Weeks Herod ihe Great s urban renewal 
Includes nor only vasi building projects above ground, but also on extensive system For water collection ond drainage. 
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Josephus and Agrippa II 

■Josephus and Agrippa II were in contact on many 
occasions at the beginning of the Great Revolt — parts 
of the Galilee belonged to the kingdom of Agrippa IJ> 
and Joseph ur was the Jewish general in charge of for- 
tifying the Galilee, Agrippa TI remained loyal to the 
Romans during the Revolt; and Josephus cooperated 
with litem after his capture. The lives of Josephus and 
Agrippa continued in tandem throughout the lime that 
Josephus’ Histories, which Agrippa II read and approved 
in writing, were being published ica. 93/94 C,E,„h 

Why did Josephus go to such lengths in constructing 
Agrippa s genealogy, building into iL matrilineal descent? 
Wo do not have certain knowledge of Josephus' motives. 
When he wrote his Histories at the end of the first cen- 
tury C,E„ he was enjoying imperial patronage, living in 
Rome in Vespasian’s former palace and receiving a 
Roman pension. If this genealogy does, as it seems, rep- 
resent Josephus’ hopes for the renewal of Israelite tem- 
poral government in the land, he cloaked these hopes 
in terms that would escape Roman eyes — in Israelite 
genealogy. m 
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offspring 


Quotations of Josephus jart 1 
from ibe Loeb Classical Library 
edition (London; William 
Heine maim Ltd., and Cambridge, 
MAi Harvard University Press, 
1927 - 1965 1 . 
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Gospel Flora 


“Lilies of 

In his Sermon on the Mount, Jesus mentioned “lilies of the 
field.” Tulips, poppies, daisies and other wildflowers have 
been suggested as candidates for “lilies of the field." 

Article and photographs by Gloria E.M. Suess 


Opposite pagei 
Scttrfci Crowfoot, 
Ranunculus u sialic us. 


D id tall white lilies once grow in the fields 

and terraces of central Judea or near 
the northern shores of the Sea of Galilee? They 
don't today, and that is why many believe that 
Lhe 'lilies of the field" in Matthew 6:28 and Luke 
12:27 does not refer to the beautiful and now 
rare Madonna Lily. Lilium candidum 
This spectacular wildflower is found today in 
a few nooks and crannies in the high valleys of 
tipper Western Galilee and Mt Herman, where 
it blooms in the month of May. Three to ten 
largo snow-white blossoms are grouped along 
the top of a stem two to four feet tall. They remain 
open day and night; their heavy sweet scent 
increases in the darkness. The present-day ''East- 
er lily" origin&ted from Lhis wild species and is 
forced into bloom for lhe holiday by hothouse 
methods. 

Medieval Christian pilgrims to the Holy 
Land revered the Madonna Lily as a symbol 
of holiness and purity. Artists such as Titian, 


Lippi and Botticelli included it in paintings 
of the Virgin Mary. A seventeenth-century 
papal edict gave Lhe lily official religious con- 
firmation, It was sought and over-picked to 
near extinction. 

In modern Hebrew this lily is called 
"ITS (sho SHAN tsa HOR t pure white lily}. The 
word n:diE is ho shei NAH) is translated "lily" 
in several places in the Hebrew Scriptures, 
but the word could refer to other trumpet- 
shaped wildflowers of Israel, such as the fra- 
grant blue hyacinth (also of the lily family). 
Moreover, there is no certainty that E'lEiE 
(sho-sha-NBf, pi. of shosha -NAH) is the Hebrew 
word behind the Greek Kpira {hrina, lilies? of 
the Gospel references. 

The lily’s preference for secluded valleys 
has discredited it as a flower of the field. 
Several wildflowers native to Israel have 
been suggested in its place for “lilies of the 
field” in Matthew 6 and Luke 12, 


Jerusaiem. Perspective 



the Field” 





£)vg Chamomile, 

.vnthcmis. Other Candidates 

Scarlet Crowfoot, Ranunculus asiaticus, 
is a member of the buttercup family and 
sometimes called Turban Buttercup, Its 
Hebrew name, TDtt mV ( nu RIT as-YAHl 
means “little lamp of Asia,” It growe abun- 
dantly throughout Israel, equally at home in 
mountains, Fields and desert! an ds. Blooming 
From March through May, its five petals are a 
bright red, so glossy that they seem to 
sparkle in the sunshine. This crowfoot is a 
likely candidate for “flowers of the Held"' oF 
the Scriptures , as well as “lilies oF the field." 


Corn Poppy, Papaccr subpyri forme, -1? 

\ pa -RAG is another good 

candidate for the above terms, Jt too grows 
throughout Israel, sometimes coloring whole 
fields brilliant orange-red. The four silky 
petals bear at the base a characteristic black - 
blotch edged with white. The poppy blooms 
from March through May; its Fragile blos- 
soms live briefly, generally two days. 

Mountain Tulip. Tulipa montana , is a 
member of the lily family. Its blossoms 
appear March through April, hearing six 
bright red petals with green and yellow 
markings at the base. The Hebrew name, 
he-ha-RJM), means “col- 
orful one of the mountains.” It. like the Madonna 
Lily, grows mainly in hilly terrain. 

Crown Anemone, Anemone coronaria , 
also known as Windflower, grows abundantly 
in hills, valleys and fields throughout Israel, 
Its six to nine velvety petals are usually a 
deep red, hut there are also white, pink and 
lavender varieties. In modern Hebrew it is 
called tkada-NIT. little bride >, This 

anemone has been more recently "tradition- 
ally” regarded as the lily of the field; howev- 
er, it blooms from December to March and 
shrivels too soon to be gathered As kindling 
with the dry glasses of the field in the sum- 
mer season. 

Sword Lily, Gladiolus, (sc -FAN has 

two varieties indigenous Lo Israel that are 
non-red candidates For "lilies of the field, 1 " 
Gladiolus airovial&ceits, (se-FAN 

sa-GOL), bears lwy-purpfe blossoms, and 
Gladiolus it alien s. *=r:r l se-FAN 

ka-te-vu-’AH 1, baa deep pink. These anc known 
also by the common name, Corn Flag. They 
appear in meadows and grain Fields from 
March through May. An interesting feature 
of this flower is its contractile roots. When 
disturbed by the old plowing methods, the 
roots drew the conns back into place. However, 
the roots cannot escape modern deep plowing 
that overturns the soil. The gladiola is a 
member of the iris family, and the Arabic 
word for iris in Israel is susan, similar to 
slw-SHAN. 

Dog Chamomile, Anthemis. ;rrp tkah-VAN), 
has mare than twenty varieties in Israel. 
This member of the daisy family blooms from 
January to June throughout the land. It is 
quite distinctive From the previous candi- 
dates , having many branches with small 
blossoms. Often under foot along paths and 
roadsides, this daisy is usually taken for 
granted. When viewed seriously, Lhe brilliant 
white outer petals and golden-yellow center 
are very beautiful. Helen Frenkley, Director 
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□f Neat Kedumim Biblical Landscape Re- 
serve in Israel, LLs having seen Arab vil- 
lagers gathering the dry stalks for kindling. 
She also has noted that this simple daisy 
qualifies for Jesus 1 use of the humble and 
commonplace in his teachings. 

Flowers of the Field 


Several of the wild flowers above also suit 
"’flowers of the field’" in Isaiah 40:6-8 and 
Psalm 103:15-16. In these passages the 
Hebrew word for “’flowers" is ”"i it sits h It is 
used in Exodus 28:36. which tells how 
Aaron’s rod "blossomed.” A closely related 
word r.'JTS {tsi-TSlT) is the fringe of the tal- 
lith. indeed, a blossom is like a fringe or tas- 
sel e?tl ending from a branch. 

The parallelism in Isaiah 40 and Psalm 
103 is strikingly similar to that used by 
Jesus in his teaching in Matthew and Luke. 
He may well have had those Scriptures in 
mind, thus referring to wild flowers in gencr’ 
a! and not any single one in particular. 

Israel can boast of seemingly countless 


varieties of Howlers. Many species of flower 
families i lily, iris and crowfoot, for example) 
originated here. Multitudes straggled in by 
natural processes from Mediterranean lands, 

Asia, and Africa. Others from more distant 
lands were brought in as cultivated flowers. 

Mountain, plain, desert and tropical plants 
found acceptable conditions in the diversity 
of the terrain. 

Field flowers were well known and abun- 
dantly accessible to the people of Second 
Temple Israel. Their lives depended much 
upon agriculture of the open fields and ter- 
raced foothills. 

The overw helming beauty of the blossoms 
as they mingle with wild grasses and other 
herbage, and the brevity of their lives — the 
blossoms, a few days; the plants, green a few 
months at most — are the points Jesus makes 
in his lesson. God the Creator has adorned 
these brief and seemingly valueless parts of 
his creation very beautifully. He is much 
more willing and able to clothe and adorn 
man. whom he created in his own image with Madtmna Lily , 
an eternal soul, CD L. ilium carnlidum. 
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Right: 

Mountain Tulip, 

Tulipn monUimt, 

Below: 

Crown ,4 ngmani y 
Ain'raonu fort. maria. 

Opposi te p age: 

Corn puppy. 

Pap aver sub pvTtfnrme. 
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Thinking Like the Sages 



Reconstruction of the Temple Mount 

This drawing was dona s«very ! years al?er rhe reconsrnjcls-cn- an page; 3(W 1 Difk-iancfrS .n defo l are ihe result o" 
archaealogisfs' expanding It nowlcdga OS ejiWvafions near 'hs TernpJe Maim! progressed 


* 1 Tempts sanctuary 

* 2 Wilson’s Arch 

* 3 Robinson’s Arch 
#4 The Royal Portico 
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I 


• 5 The Huldafi Gates 

*6 Outer courtyard of Temple 

* 7 Ritual bathhouse 


Remember 

Shiloh! 

by Joseph Frankovic 

Without paying attention to ancient Jewish 
exegesis one can easily miss the full impact of 
Jesus’ statement, “den of thieves." Was Jesus 
solely addressing the vendors, or was he 
aiming at bigger game? 

A , 

; - \ fascinating passage for gaining a glimpse at haw Jesus mantp- 
JL JlL dated biblical texts to communicate effectively to fellow Jews 
in the first century is the Cleansing of the Temple. The episode is 
recorded in at I four of the Gospels; 1 however* in Luke it is very con- 
cise. liis description is characteristic of Hebrew prose— fast moving 
and terse. 

Quotation from Isaiah 

Approaching the outer court of the Temple, Jesus turned aside to 
chide the vendors," who were capitalizing on a surge in business as 
throngs of pilgrims entered Jerusalem for the approaching Passover. 3 
He was speaking to people who knew from rota memory extensive 
segments of the sacred text. Moreover, some were peers, professionals 
like himself who were experts in the Scriptures. Therefore, one should 
anticipate a degree of sophistication in Jesus 1 manner of speech. 1 
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The muiuimcnttii $tmr- 
umy ami other atxhitee- 
tural remains unearthed 
in archaeological exxa- 
vctlinnsi conducted ti twig 
the Temple Mount’s 
stout hern wall. 


Excerpting a sentence from a marvelous 
passage in Isaiah. Jesus powerfully commu- 
nicated what the Temple was ideally meant to 
be. The passage reads as follows: 

Also the foreigners who join themselves to 
the LORD, to minister to Him. and to love 
the name of the LORD, to he His servants, 
every one who keeps from profaning the 
Sabbath , and holds fast My covenant; even 
those 1 will bring to My holy mountain, and 
make them joyful in My house of prayer. 
Their burnt offerings and their sacrifices 
will be acceptable on My altar: for My house 
will be called a house of prayer tor all the 
peoples. 5 

When Jesus said three words. n^E” 7'Z 'T'Z 
i be'TI bet te-ft-LAH, my house is a house of prayer), 
from Isaiah 56:7. many in the audience, par* 
ticularly scribes and priests, recalled their con- 
text. which has been quoted above. The people 
were poignantly reminded of the noble purpose 
that God had envisioned for his Temple. 


Quotation from Je remiah 

Immediately after quoting Isaiah, Jesus said. 
“But you have made I my house] a den of rob- 
bers!” The phrase ‘‘den of robbers," 
i me. ■ a ■ 7’ pa ri- TS1M comes from Jere m i a h 

7: 1 1 , where the prophet asks, “Has this house... 
become a den of robbers in your sight?” Jesus 
changed Jeremiah’s rhetorical question to a 
straightforward indictment. The Temple, which 
was intended to be a place where all peoples 
could worship, had degenerated into a plate of 
profiteering. The message is obvious. But was 
Lhis all Jesus was saying? Was he solely address- 
ing the vendors and no other culpable party? 

Reading the larger context of Jeremiah 7; 11. 
one encounters Lhe following: 

Thus says the LORD of hosts, the God of 
Israel, “'Amend your ways and your deeds, 
and I will let you dwell in this place,.,. Will 
you steal, murder and commit adultery, and 
swear falsely, and offer sacrifices to Baal, 
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and walk nfter other gods that you ha ve not 
known, then come and stand before Me in 
this house which is called by My name, and 
say, ’We are delivered! —that you may do 
all these abominations? Has this house, 
which is called by My name, become a den 
of robbers in your night? Behold. I, even I, 
have seen it.,.. But go now to My place 
which was in Shiloh, where 1 made My 
name dwell at the first, and see what I did 
to it because of the wickedness of my people 
Israel. ,. I will do to the house which is called 
by My name, in which you trust, and to the 
place which I gave you and your fathers, as 
1 did in Shiloh.” 6 

The phrase Men of robbers 1 ' prompted the 
minds of the scribes anti priests to supply the 
surrounding verses. Indeed, they were sur- 
prised, With two words, tT-72 i me -a -RAT 

pa-ri-TSIM, den of robbers), Jesus not only 
addressed the merchants, whose interests were 
too focused on profits, hut he censured the 
aristocratic, priestly authorities themselves. 
They were the root of the problem. The vendors 
were merely symptomatic of it. Lifting vocab- 
til ary from Jeremiah 7:11, which is followed by 
two verses where Shiloh is mentioned, Jesus 
hinted that the Temple in Jerusalem would 
be destroyed just as the sanctuary ai Shiloh 
had been. 

In Shiloh the two sons of Eli, Hophni and 
Phi no has, abused their priestly privileges. God's 
wrath tinned against the priests of the House of 
Eli with the result that Eli and his sons died on 
the day that Israel was defeated by the 
Phili stines at Aphek." Moreover, the biblical 
and archaeological records in die a Le that the 
Philistines continued their campaign and 
torched Shiloh A An allusion to the impending 
destruction of the Temple is the punch behind 
the two words, rn^c ime^i-RAT 

pa-ri-TSJM , den of robbers), which Jesus said 
that fateful day. More so than any other event 
recorded in the Synoptic Gospels, this incident 
just outside the Temple courts contributed to 
Jesus' death in Jerusalem. The Temple author- 
ities could not. tolerate being denounced publicly 
by a Galilean sage behaving like a prophet. 
Their livelihood and basis of power were 
derived from the Temple, and they were pre- 
pared to conspire against any who proclaimed 
its imminent ruin. 9 


The Connection 

Of all the verses Jesus could have chosen, 
why did he juxtapose Isaiah 56:7 with 
Jeremiah 7:11? Other passages speak about 
the glory of the Temple or how the people 


had profaned it. Such utterances are in no 
short supply in Lhe mouths of the prophets. 
The key is likely the expression, “my house,’' 
T’l <be-Tt). Jewish Leathers in Lhe time of 
Jesus were fond of juxtaposing passages thal 
shared a common word or phrase. For exam- 
pie, in Luke 10:27 a lawyer combined 
Deuteronomy 6:5 and Leviticus 19:18. Both 
of these verses contain the 
p hrase, < ve- 'a ■ h a v ■ 7,4 , 

And you shall love). The 
appearance of ve'akavTA 
in both verses, although 
not lhe only reason, cer- 
tainly helped inspire the 
lawyer to fuse them when 
responding to Jesus’ ques- 
tion, “What is written in 
the Torah?” 

The same phenomenon 
occurs in Luke 19:46 with 
the expression, “my house,” 

T?Z f.be-Tl i. This expression 
is found in Isaiah 56:7. But 
does it appear in Jeremiah 
7:11? The Hebrew Mas ore tic 
text, from which English 
translations of the Old Testament are made, 
reads, “this house” i~A~ i“”, ha-BA-yit 
ha-ZEH i; however, the ancient Greek transla- 
tion of the Hebrew Bible, known as Lhe 
Septu.agint 10 has, “my house” (6 oIk6j poo. ho 
oikos mou). This suggests that Jesus had 
learned Jeremiah 7:11 according to the tradi- 
tion preserved in the Septuagint rather than 
that, preserved in the Masoretic text — the 
shared expression “my house” would have 
been an attractive reason for Jesus to com- 
bine the Verses. 


The Temple 
authorities could not 
tolerate being 
denounced publicly 
by a Galilean sage 
behaving like a 
prophet. 


Conclusion 


This article has introduced the reader to two 
modes of scriptural interpretation that Jesus 
employed when teaching. Jesus liked to hint 
at a verse of Scripture by lifting vocabulary 
from it. By doing so, ho was able to marshal 
the full force of the verse’s context with only a 
word or two. 1 - 1 Saying “den of robbers’' was tan- 
tamount to saying that the Temple would be 
judged like the holy site at Shiloh. This style 
of teaching presupposes a high level of scrip- 
tural literacy among the audience. 12 A second 
technique that Jesus employed In order to ener- 
gise a verse of Scripture was to combine it with 
another verse that shared the same word or 
phrase, This gave new meaning to both verses 
as each was understood afresh in the light of the 
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A modem pilgrim ascends 
the monumental stairway 
(it i the process of being 
restored) at the 'temple 
Mount's southern trail. 
When this photograph 
tnkF n , in April 0)68, 
the southern wall excava- 
tions had been in prog- 
ress for only a few weeks. 
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other. In Luke 19:46 the common word also adder] 
cohesion to a stunning contrast, “Afy house is 
a house of prayer, but you 
have made my house a 
den of robbers!" 

Living nearly twenty 
centuries after Jesus, 
Christians in the mod- 
ern Western world can 
easily miss the subtleties 
of his teaching. There 
are daunting cultural, 
religious, and temporal 
ravines between today's 
world and that which 
Jesus knew. Neverthe- 
less, with a commitment 
to the bib iical languages 
and texts of ancient 
Judaism they can be bridged, and the fresh- 
ness, genius, and, at times, shock of many of 
Jesus’ words can he reclaimed, E3 


Saying “den of robbers" 
was tantamount to say- 
ing that the Temple would 
be judged like the holy 
site at Shiloh, 


1. See Mt 2 1 : 1 2 - 1 3; M k. 11 : 15- 1 B- 1 .k. 1 9:1 5 - 1 
Jn. 2:13-17. 

2. Robert Lindsey believes that behind the Greek 

word £K3dk\£U' (ekbatlein, to drive out, expel ), is 
the Hebrew (te-ho-TSP, to bring out, take 

out i. See his A Hebrew Translation of the Gospel 
of Mark. 2nd ed, i Jerusalem: Dugith Publishers, 
1973 1 . p. L33: and Edwin Hatch and HearyA. Red- 
path, A Concordance to the Septuagint 'Oxford: 
The Clarendon Pre&s, 1397; repr. Grand Rapids. 
MI: Baker Book House, 1967), 1:420. The Syriac 
text of Luke 19:45 supports Lindseys view. Both 
the Old Syriac (.Sinai Palimpsest.' and Peshitta ver- 
sions give the Aph ( el Infinitive of the root .pa: \n-f- 
b) with a “b,” prefix. This Is the Syriac equivalent 
of the Hebrev. r h'ho-TST, 

Like ekhtdlcin , h-ha-TSP hag a range of nuances. 
(See Walter Baiter, A Gtveb -English Lexicon of the 
New Testament and Other Early Christian Litera- 
ture „ 4th ed.. trans. and ed. William F. Arndt and 
F. Wilbur Gingrich [Chicago: University of Chica- 
go Press, and Cambridge: Cambridge University 
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Press, 1957], pp. 236-237; and Marcus Jastrow,A 
Dictionary of the Targumim. the Tat mud Babliand 
Yerushalmi, and rite Midrashic Literatim' Irepr. 
New York: Parries Publishing House. 1950], pp, 
587-598. > The English translation, “to drive out," 
though suitable at tiroes for ehbattein , is a bit strong 
For the Hebrew tv-ho*T$P- According to Luke’s 
account. Jesus did not forcefully drive out the ven- 
dors front the area. He may have ex polled them 
l without resorting to brute force) or simply sum- 
moned them out of their shops where he began 
speaking to them and others who had gathered 
around- Mark’s overthrowing of tables and chairs 
i'Mk, Ll:15,i is probably an attempt to clarify which 
nuance of ekballein he wanted his readers to under- 
stand. Matthew followed Mark’s lead. The trend 
culminated with John's description of Jesus dri- 
ving out the people with a whip (Jo. 2:1 5 . K Alter 
teaching publicly for some time. Jesus bad become 
a highly respected moral figure. It was enough that 
he spoke in a stern manner. Note the way that 
Jesus handled the incident recorded in Luke 
4:29-30, passing unharmed through the enraged 
residents of Nazareth. There was ait aura of author- 
ity that accompanied Jesus' presence. 

it. See Alfred Plummer, A Cridcai and Exegeti- 
cai Commentary on the Gospel According tv St. 
Luke in The International Critical Commentary 
i Edinburgh: T&T Clark. 1696'. p. 453. 

4. Another incident where Jesus is involved in 
a professional dialogue with a peer is the episode 
in Lake 10:25—37, where he tells the Parable of 
the Good Samaritan in order to clarify who is one's 
neighbor. See Jacob Mann, "Jesus and the Sad- 
ducean Priests: Luke 10:25 37," Jewish Quarterly 
Review 6 1 19l4i> 415-422; and Brad H. Young, 
Jesus and Hi* Jewish Parables: Rediscovering the 
Roots of Jesus' Teaching * Mahwah. NJ: Pa u list 
Press, 1989), pp. 239-241, 269-270. 

5. Isaiah 56:6-7 from the AW American Stan- 
dard Bible. 

6. Jeremiah 7:3. 9-11, 14 from the New Ameri 
eon Standard Bible. 

7. See l Samuel 4:1-22. 

6. Compare Jeremiah 26:9 and Psalm 78:6(1. See 
Israel Kinke] stein, “Shilo,' h in The New Encyclope- 
dia of Archaeological Excavations in the Holy Land 
i Jerusalem: Israel Exploration Society and Carla, 
1993), 4:1364. 1368. 

9. The New Testament, Head Sea Scrolls. Jose- 
phus, and rabbinic literature, indicate that the 
aristocratic high priests were motivated by self- 
interests. One cannot stress enough Lhul il was 
they who persuaded the Roman* to execute Jesus 
tcf. i.k, 24:20 k The priests who were responsible 
Ibr Jesus’ arrest constituted a small circle of indi- 
viduals i see David Flusser, ",,.To Bury Caiaphas, 
Not to Praise Him," Jerusalem Perspective 
[JuL-Oct. 1991], 23-281. 


10. The Septuagint dates from the second-cen- 
tury S.C. 

1 1 . Compare Luke 1 1 :20 and Exodus 8: 1 9, Using 
lire expression “linger of God." Jesus cleverly 
rejoined those who were opposing him. Pagan magi- 
cians at Pharaoh's court could recognise Gods pow- 
er, hut his opponents could not. (This example was 
brought to the author’s attention by Brad Young. ) 

12. Cf. Hayim Goren Pc rel muter. Siblings: 
Rabbinic Judaism and Early Christianity at 
Their Beginnings t Mahwah, NJ: Paulist Press, 
1989), p. 14. 


Where Were 
the Vendors? 

IV 

V early all New Testament commentaries identify the out- 
JL ™ er-most court of the Temple, sometimes referred to as the 
Court of the Gentiles, ns the location for Lhe “Cleansing of the 
TbmpJe*’ incident. It seems odd, however, that buying and selling 
would, have been permitLed even in this court. Professor Shmuel 
Safrai states that it is unthinkable that any commercial activity 
took place in Lhe Temple courts, including the Court of the Gen- 
tiles. It was not even permitted to ascend the Temple Mount 
with a purse (Mishnah, Rerachot 9:5), Safrai maintains that 
the most likely places for the “Cleansing” are the Royal Prutico 
or the shops in the vicinity of the southern stairway > private 
communication ). 

One would expect that worshippers approaching the Temple 
first passed the vendors, then proceeded Lo public mihvaat where 
they could ritually immerse, climbed the massive southern stair- 
way, entered the Holdall Gates (compare Mishnah, Middot 1:3), 
and ascended an underground ramp from which they exited into 
the Court of the Gentiles, Shops built into vaults supporting a 
walkway running flush with the southern wall from its western 
to eastern comer have been found in archaeological excavations. 
The southern stairway ascended to this walkway opposite the 
Huldah Gates, ( See the reconstruction of the southern wall on 
pp, 39-3 1.) The vendors mentioned in Luke 19:45 may have 
been conducting business in Lhe shops buiU into the? vaults 
adjacent to the stairway. (See ITillel Geva, “Jerusalem ” in The 
New Encyclopedia of Archaeological Excavations in the Holy 
Land I Jerusalem: Israel Exploration Society and Carta, 19931, 
2:739-740.) 

Two other sites within the Temple environs where business 
transactions occurred were the halls of the Royal Portico and the 
shops around the base of Robinson's Arch. (See Meir Hen- Do v, 
The. Ophel Archaeological Garden | Jerusalem: East Jerusalem 
Development LLd.. 1987 ] t pp- 13-14,1- J. P. 
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Going Up to 
the Temple 

In ihe days of David and 
Solomon, the city of Jerusalem 
covered only the southern spur 
of Mount Moriah. When David 
built the altar and Solomon the 
Temple, ihe people climbed up 
the mounil from the south. When 
ihe city later spread la Ihe west- 
er n hill, this Irodition was not 
broken and the southern wall 
of the Temple Mount continued 
to serve as ihe monumental 
entrance or approach. 

The roof of the Royal Portico, 
stretching the length of the 
southern wall, is curved. The 
perspective of (his reconstruction 
drawing has been manipulated 
by the artist, Anna lomim, ho 
allow the viewer 1o enter the 
picture and see it from within. 
The theoretical '’eye of the view- 
er'” is placed at a distance of 
1 85 meters south of [he wall, at 
the eye level of someone stand- 
ing an the stairs leading to the 
western Huldah Gates, tn this 
position, one has to turn one's 
head from side to side in order 
to see the full lenglh oF the wall, 
If you place your eye opposite 
the V and very close to the 
picture, so close that you can- 
not see its full length without 
rotating you eyes, you will find 
i hat the distortion! disappears 



* 1 The sSoiiway ihoi leads over Robinson's * 3 The Huldah Gates [Boih ihe Double Gole 

Arch Id the Royal Portico and the Triple Gate lead to passages thoi 

• 2 Walkway ascend to the Temple's ouler court.} 


30 


Jerusalem P e i s p e c t i y e 



* 4 The Royal Portico 
■ 5 Shopi 


* 6 Staircase coding to chambers under the southeastern 

comer at the Temple $ outer court 

* 7 Rilaai bathhouse 
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Matthew 16:18: 
The Petros-petra 
Wordplay— 
Greek, Aramaic, 
or Hebrew? 

by David Bivin 

The pinnacle of the Gospel story may be Jesus’ 
dramatic statement, “You are Petros and on this 
petra 1 will build my Church.' The saying seems to 
contain an obvious Greek wordplay, indicating that 
Jesus spoke in Greek. However, it is possible that 
“ Petros. ..petra’’ is a Hebrew wordplay. 
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T 

he recognition that the Synoptic 
JL Gospels are derived from a Semitic 
source or sources seems essential to any pro- 
ductive methodology of interpretation. 
Scholars of the Jerusalem School of Synoptic 
Research have found that often unless one 
translates the Greek texts of the Synoptic 
Gospels to Hebrew, one cannot fully under- 
stand their meaning. Tor example, when the 
Beatitudes < Mt. 5:3- It) i are translated to 
Hebrew, one sees that they are not eschato- 
logical, but, like the beatitudes of the 
Hebrew Scriptures. 3 speak of rewards in the 
here and now. 

Greek Wordplay? 

The Greek words nr-Tpoy (petros) and treypa 
ipetrzi] employed hy Jesus in Matthew 16:18 
make a nice wordplay. This Greek wordplay 
appears to he a direct contradiction to the 
Jerusalem School's assumption that Jesus 
taught in Hebrew, if Jesus delivered this say- 
ing in Hebrew, as Jerusalem School scholars 
assume, how could it have contained a Greek 
wordplay? 

Some scholars have suggested an Aramaic 
background to Jesus' saying. Joseph A. Fitzmy- 
er r Professor Emeritus of The Catholic Uni- 
versity of American in Washington, D.C., and 
one of the world’s most distinguished Hew Tes- 
tament .scholars, suggests that Jesus employed 
an Aramaic wordplay (Kepha^- kcpha 2 ' in his 


response to Peter’s declaration.- However, 
FitEmyer acknowledges a difficulty: He won- 
ders why the Matthean Jesus did not say, “on 
this petrox I wall build ..., 1,3 This difficulty is a 
product ofFitamyer’s Aramaic reconstruction. 
He has been forced in Aramaic 10 reconstruct 
Jesus' wordplay using only one word; 4 there- 
fore, he is unable to preserve the wordplay 
reflected in Greek, a play on two different words. 

Fit7.rn.yers Aramaic hypothesis presents oth- 
er difficulties: One. Peter is known in the Syn- 
optic Gospels only by the names Simon and 
Petros. Peter's Aramaic name. Keph.a 1 i Cephas', 
is no! used in these sources. 6 Two, in this peri- 
od Jewish sages ordinarily taught in Hebrew, 
not in Aramaic. 6 

A Solution 


A possible solution to these difficulties is to 
assume that both petros and petra arc Hebrew 
words, that Jesus spoke to Feter in Hebrew, 
Jesus probably said 1” SHC37 “IS 

”12*4 < '(l-TAH pot r os ve-^AL hes^petra 1 
ha-ZO y eo N EH y et -a-da-Tt (You are Petros, and 
on this petra* I will build my community}. 7 The 
wordplay isO’ilOE ■ Petros f petra 1 ). 

The Greek petra was borrowed by ancient 
Hebrew speakers like the French words 
detente, gaffe and cliche have been burrowed by 
modern speakers of English. Such loanwords 
gain currency because they have a special fla- 
vor or satisfy a deficiency in the host language. 
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Not only did pet in become a Hebrew word, but 
pet I'd is the key word in a rabbinic interpreta- 
tion r preserved in Hebrew) that is strikingly 
similar to Jesus* declaration to Peter, 

Petra in a Midrash 


An anonymous interpreter, commenting on 
Numbers 23:9. "I sec him from the top of the 
rocks. 1 ' 4 described the dilemma that God con- 
fronted when ho wished to create the world: 9 
It can he compared to a king who desired 
to build a palace. He began digging, search- 
ing for solid rock on which he could lay foun- 
dations, hut he found only mire. He dug in 
several other sites, always with the same 
results. However, the king did not give up, 

He dug in still another location. This time 
be struck solid rock [prfra*), 

“Here, 1 * he said. "I will build." and he laid 
foundations- and built 

In the same manner, the Holy One, blessed 
is he, before he created the world, sat and 
examined the generation of Enosh and the 
generation of the Flood, 

“How can 1 create the world when those 
wicked people will appear and provoke me 
to anger?” he said. 

When, however, the Holy One, blessed is 
he, saw .Abraham, he said, "Here I have found 
solid rock [petra 3 ]^ on which L can build and 
upon which 1 can lay the world's foundations.” 

| Yalkut Shim on i to Mum. 23:9 1 11 

Yaikut Shim'oni is a very late ( 13th century 
A. D.) collection of mid rash; however, it contains 
much early material. 1 - Some scholars might 
argue that this rabbinic source can toll us noth- 
ing about what a first-century Jewish sage may 
have said. 1 - 1 Vet the similarity between Jesus’ 
declaration and the above midrash is too great 
to be coincidental. It seems likely that Jesus 
alluded to a tradition with which his disci pies 
were familiar, the tradition that God built the 
world an the sure foundation of a dependable man. 
It appears that Jesus used his disci pie’s unusu- 
al nickname to launch his teach ing about the 
petra on which he wontd build- He took advan- 
tage of the similarity in meaning and sound 
between Petros and petra to hint at a tradition 
about Abraham, One can capture the flavor of 
Jesus' statement with the translation, "You are 
Rocky, and on this bedrock l wall build my 
community 

Petros , a Hebrew Name 

Along with petra, petros entered the Hebrew 
language: Petros was the father of a sage of the 


land of Israel, Rabbi Yose ben Petros, 15 who 
was active around 200-250 A.D,, placing his 
father, Petros, as early as the second half of 
the second century A.D. There also was a town 
or village marketplace named Petros in the vicin- 
ity of Antipatris, near Lydda. ]S Although there 
is still no unequivocal early occurrence of the 
Hebrew name Pet res, 1 7 these examples demon- 
strate that Hebrew speakers could borrow the 
Gtieck word pet ran and use it as a pereonal name. 

Apparently; Jesus' most prominent disciple 
bore two Hebrew names: 'il/OD [shim-* ON, 
Shim'an) 18 — Abe name Peter's parents gave him 
at his circumcision — and dTce (Petfras), Peter's 
nickname, 

“Cephas," the Aramaic equivalent of the nick- 
name "Petros," seems to be the name by which 
Peter went in the Greek-speaking diaspora. Since 
Petros was not a Greek name, native Greek 
speakers would have been amused and dbtreeted 
by the mention of a man named "stone." 

A Hebrew' Hypothesis 

A Hebrew hypothesis provides solutions to 
the difficulties raised by Fitzmyers suggested 
reconstruction of Matthew 16:18: It preserves 
the Petr oh- petra wordplay that is reflected in 
Greek, a contrast between two different though 
related wards; ir permits one to reconstruct Jesus' 
saying using Petros, nnc of Peter's names in 
line Synoptic Gospels: it lets Jesus speak in Lhe lan- 
guage of con temper ary Jewish sages — Hebrew. 

A Hebrew hypothesis can also explain why 
the name Petro,? is nat attested in the Greek lan- 
guage until it is used in the New Testament. 19 
Provincials who spoke Greek as their second 
or third language borrowed the Greek word pet- 
rm and used it as a personal name in their local 
language. Hebrew; 20 Until it appeared in Greek 
in the New Testament, the name Petros may 
have existed only in Hebrew, 

Conclusion 


Simply puL, aur argument is this: There is 
a rabbinic interpretation that contains the Greek 
loanword petrn \ Jesus' statement to Peter con- 
tains the word petra. The similarity of the two 
teachings is so great that coincidence seems 
improbable; it seems likely that Jesus alluded 
to the rabbinic interpretation. If so, he proba- 
bly said petra* in Hebrew, If petra 1 is Hebrew, 
then Petros* which Jesus paired with petra*, is 
probably Hebrews The likelihood of this assump- 
tion is strengthened by the evidence from rab- 
binic sources; Hebrew speakers borrowed the 
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Greek word petros and used it as a personal 
n ;'i me. If the Petros-petra* wordplay is Hebrew, 
Lhen Jesus could have delivered his famous 
utterance to Peter in Hebrew, 


1. For example. Ps, 1:1-3, 

2. Joseph A, Fitzmyer, "Aramaic Kapha’ and 
Peter's name in the New Testament,'’ Text amt Inter- 
pretation: Studies in the New Testament presented 
in Matthew Stack, ed. Ernest Best and li, McL. Wil- 
son {Cant bridge. UK: Cambridge University Press, 
1979), pp. 121-132. Fitzmyer suggests that in Ara- 
maic J e hus said: 'antah hid Kep h&* we'af kephd 1 
den -tdm eh , (You art? Kepha [Cephas], and an this 
kepha I ruck I 3 will build „.) 

3. Substituting the Greek masculine petrvs for 
the Greek feminine petro, the reading of all Greek 
man user i pts, See Fitzmyer, ibid. r pp. 1 30 13 L : "The 
problem that confronts one is to explain why there 
is in the Matthean passage a translation of the Ara- 
man: substratum, which is claimed to have tlic same 
word kp y twice, by two Greek words. IliTpoj and 
T7fTpa...ff the underlying Aramaic of Matt, xvi.18 
had he phi? twice, then we sh ou Id expect ait el OeTp* ^ 
ical, ^tt! Totmjj txp TT^rpki obcoSC4iiffaw..,7* Cf, Fit^tny- 
ur’ri recent comments in response to a magazine 
reader’s letter i “Queries & Comments," Biblical 
Archaeology Review 19.3 f 19931. 70), For Fitzmyer 's 
Aramaic reconstruction to 3>c correct, the Greek 


text shim Id read, "on this petros I will biuld.,.. 1 ’ 

-I. Tiie word The Only difference between 
fi\pha y aitd he phi? in Fitzinyer's reconstruction is 
the capitalization of the former. This distinction, 
however, docs not exist in Aramaic, since in Ara- 
maic there are no capital loiters. 

5. Pad gives us eight of the nine references to 
Cephas in the New Testament ( J Cor. 1:12; 3:22; 9:5; 
15:5; Gal, 1:13; 2:9. li r 14 u The only other occur- 
rence of “Cephas” is in John 1:42, 

5. See Shmuel Safrai, “Spoken Languages in 
the Time of Jesus,” -Jerusalem Perspective 30 
(Jan./Feb. 1991k 5-6. 13. 

7. The reconstruction CHEE ■ Petros \ for the Greek 
Petros Was put forward in a previous issue of 
Jerusalem Perspective. See the entry “Peter'" in “Com- 
me tits on the Hebrew Reconstruction'' under the 
beading "Matthew 19:27 = Mark 1Q:2S^ Luke lSiSS,'" 
‘Jerusalem Synaptic Commentary Preview; The 
Rich Young Ruler Story,” ed. David Bivin, Jerusalem 
Perspective 38 & 39 i May -Aug. 1993s. 23— 24; notes 
76-84, 

6, As rendered by the overly literal New Ameri- 
can Standard Bihte. 

9. The interpreter dug deep into Scripture to 
find the answer In the question, ‘'Who is this reek 
[literally, ‘"rocks" tsu-Ri\f r pi . of tsur] that God saw 
in advance [rne-HfhSH. taken to mean "in advance 
rather than “from the Inp’jTTbe interpreter’s answer: 
“Abraham." This he deduced from Isaiah 51:1-2, 


Page 32: 

The Sic/ the 

nurrcnc te in ding canyon 
f hat leads tu Petra, the 
fabu l oh s rock-hewn 
Nabatean city south of 
the Head Sea. The walls 
of the canyon tower 
150-ttiiti feet high , and 
at the final turn there 
comes i , ntu view the 
exquisite El Kb uunch 
f ik the Treasury”). 

Left: 

Perhaps the tomb of 
a Nabatean king , E3 
Khazneh is the most 
ni agn ificen t of Petra ■? 
rock-curved stru ctu res. 
Dating from the first- 
seeottd cent u ties A.D., 
this J titt-fooPhigh 
facade carved out of 
rose-red Nubian sand- 
stone occupies the lower 
part of a sheer cliff. 
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which equates Abrwlijdars with “the rack" — “Look to 
the rock Ua<*r[ from which you were hem,. Look 
to Abraham, your father.” 

Uai-ed on a knowledge of who “the rock” is, the 
interpreter then created a parable which illustrates 
the great esteem in which God held Abraham; “When 
God decided to create the world, he looked into the 
future and realized that his plans would be frus- 
trated by evil persons. There was nothing solid on 
which he could build. However, he saw one faith- 
ful person -Abraham. This waa l be solid founda- 
tion God needed. God then went ahead with his 
plans.” Compare the rabbinic saying, “On account 
of Abraham both this world and the world to come 
were created “t To nhuma, Chaye Sarah 6 led, Buber, 
p, G0 a ]). 

Abrahams identification as "the rock” may be 
confirmed in another source. In Medulla de-Rabbi 
ShimVm bar Vbchai to Exod. I S l l3i led. Epstein- 
Melamed, p. 131, lino 22}, there appears the curi- 
ous phraserr^ t? ■ ’au-ra-HAM ba pi- AAtf, Abra- 

ham in for, at] the corner 'See the discussion in M- 
B. Lenier. “Comments and Novelty on Mekhilta do 
Rabbi Simeon b. Yohai," -Jcwa and Jadaiam in the 
Second Temple, Mishna and Talmud Period: Stud 
ies in Honor of Shmuel Safrni, od. Isaiah Gafni. 
Aharon Oppenheimer and Mon ahem Stem | Je- 
rusalem; Yad Uhak Ben-Zvi, 19931, pp, 373 -375 


[Hebrew ]). Shmuel Safrai suggests that this phrase 
should be read nTET OTTCR ( ] av-ra-HAhf ha-pi-NAH). 
that is, “Abraham the comeHstoner (private com- 
munication,'. 

10. Note that the interpreter cm ploys in Hebrew 
the Greek loanword tsrsB [petra’) > though in the 
two Bible passages from which the midrash is derived 
iNum. 23:9 and Isa. 51:1-2}* it is the Hebrew word 
“1 a (tswrJ that is used. At the time this midrash 
was created, the biblical tsur had fallen into dis- 
use in Hebrew, having been replaced by other words 
such as the loanword petra*. 

The Hebrew word petra* appears elsewhere in 
rabbinic literature, for example, in the Jerusalem 
Talmud. Shevfii 36^ top T dipt. 5, halachah 4; and 
Kilaim 27^, chpt. 1. halachah 9. In the latter, as in 
Luke 8:6, 1 3, there is a sower who sows on petra r 
or bedrock, These examples prove that the word 
{petra-’) had entered post-biblical Hebrew at 
leasi hv rabbinic times. 

11. This occurrence of petra'' was already noted 
by Marcus J astro w in his A Dictionary of the Tar- 
gumim t the Talmud B-abh and Yerushalml, and the 
Midrashic Literature irepr. New York; Rard.es Pub- 
lishing House, 1950 >, p. 1162, entry " m.rncr^ 

12. The author ol Yotkul Shinioni identifies 
Midrask Yelamdenu as the source of the Abraham - 
petra 1 midraeh, According to Shmuel Safrai r MafmsA 


Another of the rock- 
cart ed monuments at 
Petra-, capital of the 
a nr ten t Nabatean 
kingdom. Though much 
eroded by ici/id-blowit 
sand, this facade, carved 
from the aide of a cliff., 
gives silent testimony to 
the magnificence that 
lean Petra’s . 
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Stinnet in the land of 
(he Ciergexene# (Lh- 
8 : 26 ) y on the Sea of 
Galilee n eastern xhare. 


Dear readers. 

As 19*14 ends, I want to th ank you for your interest and enthusiasm, JERUSA1£M PERSFECTTVE'fl 
focus has been, and will continue to he. the life and words of Jesus, The contributing writers, 
most being members of the Jerusalem School of Synoptic Research, recognize that it is essential 
to study Jesus' sayings against the backdrop of late Second-Temple-period Judaism. Moreover, 
Jerusalem School members employ the distinct methodology fur Synoptic Gospel research that 
Robert Lindsey, David Plusser and Shmuel Sa fra i pioneered. Articles from this perspective, a 
Jerusalem perspective, are what mate JP unique 

JP's voice i* small, but growing steadily. Since 1987 the magazine has matured from a 
newsletter format to an illustrated periodical that reaches homes and libraries. In the coming 
year, I ''PZ (be^ez-RAT h a SfbEM t with the Lord’s help i and with your support, JP wH3] 
continue to clarify the precious words of liie Galilean sage, Jesus of Nazareth. 

Best wishes for the new year. Shariah touah! 
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Yclamdenu, which has survived in Tanhuma and 
other midrashic works, can be dated to the fifth 
century A.]f. i private communication i. However, 
M id rank Vela mden u contai ns m a n.v traditions that 
are even earlier. This could be expected since the 
rnidrash is divided according to a triennial cycle of 
Torah readings, the division used in the land of 
Israel in the first century A.D. icf. Encyclopaedia 
Judaica I Jerusalem: Kelcr Publishing House. 1971 J, 
15:7941. Further evidence- for the antiquity of the 
Abrah am-pe tra y midrn&h is the occurrence of Greek 
loanwords; [petra ' ) is the Greek — |hl-j [pel rah 
and Dvbcn Utffflefyus), the word translated "iinm- 
dftiionK^ in the Abraham-'^rf/ia 3 midrash, is the Greek 
[tkemeliael The frequent occurrence of 
Greek loanwords in a rabbinic passage may be 
an indication that the passage dates from the Sec- 
ond Temple period when Greek still heavily influ- 
enced Hebrew. 

13. For an opposing view, see Shmuel Safrai, 
"Talmudic Literature as an Historical Source for the 
Second Te its pie Period ." Miskkan 17-18 (1993.1, 
121-137, 

14. H is very difficult to determine whether the 
petra in Jesus' saying refers to Peter's declaration 
or to Peter himself. Commentators, and theologians, 
are divided on this question. Two major sugges- 
tions have been put forward by scholars: that the 
petra is Peter: that the petra is Peter’s declaration, 
"You are the Messiah of God” CLk. 9:20 i. 

In favor of petra being a reference to Peter; 3 ■ Je- 
sus hinted at the Ah rah am -petra' midrash. Since 
this midrash speaks of God finding a man ( Abra- 
ham) on whom he could build, then Jesus was prab- 
ably hinting (hut he had found a man like Abraham 
(i.e., Peter i on whom he could build. 2) In Lbo fol- 
lowing verse (Mt. 16:19 (, Jesus invests Peter with 
great authority in the Kingdom of Heaven (Jesus’ 
movement)* giving Peter the "keys of the Kingdom 
of Heaven." We learn from the book of Acts that 
Peter was indeed the leader and spokesman of the 
early church. 

In favor of petra referring to Peter’s declara- 
tion: 1 1 The word "this* in the phrase "and on this 
rock" seems to indicate a switch to a subject other 
than Peter. By using Va^LE-cha. on you fl will 
build].), for example, Jesus could have clearly indi- 
cated Peter had he wanted. The words “and on this 
rock" following "you are Peter" only make sense if 
Jesus was speaking oftozn 1 Peter to others. Since 
he is net, there- must be a switch to a subject other 
than Peter. 2.) Jesus may have alluded to the Num- 
bers 23:9 mid rash, not to introduce the ’‘dependable 
man” motif, but rather the “solid foundation" motif. 
3) Jesus may have hinted at this midrash to indi- 
cate that he would build, not on a man, but rather 
on Peter’s declaration, 

15. Genesis Kabbah 94:5 '.cd. Theodor- A1 beck, 
p. 11751, 62:2 (p, 672), 92:2 ip. 1139k Exodus 


Rabbah 52; 3: Jerusalem Talmud, Moed Katan 82^ 
hot., dipt, 3; Avudeth /-a mb 42 L ", chpt. 3. halachah 1: 
and elsewhere, 

16. In Tosefta, Demai 1 : 11 , there is a reference 
to the marketplace of the town or village of Pet- 
ros — 3TE5 ho pTS ishuk she l Pedros k Shaul Lieber- 
man comments thatPefras is “apparently located in. 
the vicinity of Antipatris" i Tbsefta ki-fshutah to 
ffomai 1:1, p. 190!. Michael Avi-Yonah identifies the 
sit a Petros with Kb, Budrus (Palestine Grid 147 
152). located about seven kilometers east of Lyd- 
de/Lod {Historical Geography of Palestine: From the 
Etui of the Babylonian Exile up to the Arab Conquest 
{Jerusalem: Bialik Institute, 19821, p. 107 [ Hebrew 1 1. 

17. There may now be an early example of Pet- 
ros in Hebrew (or Aramaic). On a fragment of leather 
from tjumran Cave 4 (4QM130), James II, Charles- 
worth has identified what may be the first instance 
of Semitic Petros from the time of Peter (“Has the 
Name ‘Peter’ Been Found Among the Dead Sea 
Gcralls," in Christen und ChrislUches in QumranC 
cd- Bernhard Mayer I Regensburg: Friedrich Pustet. 
1991], pp. 213-225 j. Petros, spelled CTH’S r is found 
in a list, of names that includes Magnus, Malkiah. 
Mepbibosbeth, Hyrcanus, Yannai, Aquila. Zakaiiel, 
Eli and Omriel. 

18. Ii|t.iiL- (Simon, Simon [Lk. 4:38, 5:3. 4, 5, 8, 

10; 22:31; 24:34; Mt, 10:2; _ Mk. 3:16 = Lk. 6:14; 
Mt. 16:16, 17 1 1 and (Symed/i, Simeon [Acts 

15:14:2 Pet. 1:1] i T both used in the New Testament 
to refer to Peter, are apparently I he translitera- 
tion s of t he Semitic "iw s sh t m - ( ON, Sh im 'on i . Both 
Greek names were used by the authors of the Sep- 
tuagint to transliterate shim ■* ON, 

Rased on first-century literary and cpigraphic 
sources. shim 'ON was by far the most comm on Jew- 
ish male name of the period— approximately twen- 
ty percent of the Jews we know by name from the 
Second Temple period were named shim^-ON- (See 
Rachel Hachlili, "Names and Nicknames of Jews in 
Second Temple Times." Eretz- Israel 17 1 1984L 
1 88-2 1 1 [ Hebrew |; Tal II an . ' ! N am es of H asinooean s 
in the Second Thinple Period." EreU-Israel 19 [1987], 
238-241 [Hebrew]). 

19. It is surprising, but the name Petros was 
apparently never used in Gr«ek before its appear- 
ance in the New Testament. 1 Goo the entry “ rfeTpo?" 
in A Greek - English Lexii 'on of th e Neu Testa men t 
and Other Early Christian Literature, trans. and ed, 
William F. Arndt and F. Wilbur Gingrich I L'ni var- 
sity of Chicago Press and Cambridge University 
Press, 1957], p, 660). 

20. My Hebrew-speaking Israeli neighbors in 
MevasHcrti Zion 1 ten kilometers west of Jerusalem) 
had a dog named ‘"Star." Like the Greek word pet- 
rciK (stone), the English word “atari 1 is not usually 
a personal name. This Israeli family, however, for 
whom English is a second language, liked the word 
"star" and used it as a name for their dog. 
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International Synoptic Society 


he Intern aliann] Synoptic Society 
supports the Jerusalem School of 
Synoptic Research by serving us a vehi- 
cle through which 3 uU-ru^Lud individuals 
can participate’ in the SchiKil's research. 

The Society reifies financial support 
for publication of 1 he Jerusalem School'.- 
research, such as the Jerusalem Synoptic 
Commentary ; fui-ilitiiLos inform til diacLisi- 
•siotl gmups focUEirig ort the Synoptic 
Gospels; fipcm sors atudent research EtsSis- 
t&nta and other volunttM-rs who work with 
the Je n ma I fin School . 

Annual membership in the Society is: 
Regular £60 or US$100; Fellow £190 cr 
$300; Sponsor £300 Or 3500: Patron £600 
nr $1000; Lifetime inomheTsh ip C3000 or 
$5iH>ll and over. Membership dues can be 
paid in monthly or quarterly installments, 
and in most currencies ■ see page 3 1 

Members of 1 he Society receive a beau- 
tiful certificate of membership and a free 


subscription to JERUSALEM PERSPECTIVE, 
They are also entitled to unique privileges 
sudi as pru-pubheauon tv leases of CV'nimerr- 
itiry materials, including preliminary 
reconstruct ion* cf stories in the conjec- 
tured biography of Jesus, Major publica- 
tions of the Jerusalem School will be 
inscribed with Society members' names. 

Checks should lie mude payable to 
''Jerusalem Sehour and dualgnated U 1SS." 
Members in the United Staten can receive 
a las-deduclibie receipt by sending their 
dues through rha Jerusalem School's U.S. 
representatives: Center for Judaic-Chriatian 
Studios. P.O. Bon 293040. Dayton. OH 
■35423 ■ Tel . 513-434-4550; Fa* 513-439- 
0230); Cuntte for the Study of Biblical 
Research, PCI Rnx 2050, Redlands, C.A 
92373-0641 tTel 900-703-4669; Fax &09- 
793-1071 1 : and HaKesher, 9939 South 
71st East Ave., Tulsa, OK 74133 i fbh 91B- 
298-2635; Fas 919-29d-2426.‘. 



The Jerusalem School: 
A Unique Collaboration 


T in- Jerusalem ScIuki] of Synoptic 
Research is n consurlium of Jewish 
and Christian scholars who are 
examining the Synoptic Gospels (Matthew, 
Mark mid Luke; within the context of the 
language and culture in w Inch Jesus* 
lived. Their work confirms that Jesus, like 
other Jewish sages, taught i 1 ) Hebrew and 
used uniquely rabbinic touch mg methods. 

The Jerusalem School scholars believe 
the narrative of Jesus' life was first trans- 
mitted in Hebrew, and thnt much of it can 
be recovered from the Greek texts of the 
Synoptic Gospels. The School’s central 
objective LH to reconstruct as much as pos- 
sible of that conjectured Hebrew' story. 

As 0 means to its objective, the Jeni- 


sakua School lias begun preparations for 
production of L he Jerusalem Synoptic 
Cmintmtary. a detailed commentary on 
1 bp Synoptic Gospels that will reflect the 
insight provided by the School's research. 
Current research of Jerusalem School 
members iind Others is. reported in tile 

pages of Jerusalem Perspective. 

The Jerusalem Scliool was registered 
in Toroid ms. a non-profit n^ojireh institute 
in Its members are Prof, David 

Flu^ser, Hr. Robert L. Lindsey, Prof, Sbmuel 
Safrai, David Bivirt, Dr. Weston W Fields, 
Dr. R. Steven Kolley, Dwight A. Pryor. 
Hntvor Ron ring, Mirjn Running, Prof, 
Ghana Safrui and Prof. Bradford If , 

Young. 


Glossary 

Aramaic ar-?m£]'ik’ — a northwest Semitic 3a n- 
gUjia# closely related to Hebrew. The curliest Ara- 
maic inscriptions date from the tenth-ninth den* 
tunes ti 1 Its square script replaced the Hebrew 
a rebate script , and by the tune ef Jeans was l :ll- 
normal script for writing in Hebrew. 

It.C.E. — ahhi'eviatLon uf "Fie fort,- Commoti Eru .' 
corresponding to l! C. in Christian temvinLilugv. 

Jerusalem perspective uses b.c.e. and cjl in 
atUeErs by Jewiiih srholjirs, 

C\El — abbreviation of ’‘Cwnnwm Eca.- twrMpond- 
mg to A.1). in Christian terminology, 
d i asp-ora d i a s po TJ — die area outside the land of 
tensel setl lorl 1 iy Je u .<, nr the Jew * wh«> settled there 

uthnareh — originally, itiivefftor of a nation or peo- 
ple- By the first century A U, ethnarch had becmite 
a position Miinlnr u» that of a mediev al inssal king. 
Hie L-Lliruireli wus da- royal ruler of a given district; 
however, his rule was- auLbnn zed by cult? u ho ruled 
the larger region uf which his district was a member, 
ct h n r-trehy 1 . he office, j uri sd 1 ct ion . or le rritery of 
an ethnarvb- 

Hus mum.' an — pertaining m the Hii-cikuilmh-, □ 
family of Jewish priests who led a successful rev pi t 
that licg-un in ]&£PX' agusnsldie Heklenized Sclu- 
cid rulers of Syria. The HaatnoftoUrta, jiirknniacd 
the Maccabees t mai’o.bfe), ruled the land of Israel 
from 1 n [n 63 B.C 

rnatril 1 non I — tmrii rg £lHs-sii,uit ihmugh the tna tcrnol 
hue. 

m idliislt - - ■ nuo Rash 1 I itorotly, an i nqui ry 

nnavc-sogotirjn. bul ns n technical term, "midrash’ 
refers tu a mblunic interpretation, w apparition, of 
biblical tart The term can alsu 3» applied Lu .1 mi- 
Icclion of such espusilions or. capitalized, to the 
whole midritehie Hlrmton written during Ihc first 
millennium A.J) 

mi hie h — 1 “":^, mif.'tiiH, a gathering, accuntula- 
Imu [of wiilcrh pool of ^v«lcr for immersing the 
body Lu piirifv i L Crum ritual uwteaniicsis TTic wiifri vh 
is similarly used (u puriiy vessels ■ Num. 3 1 :22— 23 1 . 

I mnuttrsion in u rnikveh 1 •- also obligatin' for pros- 
elyto, us fKIri. of Lhcir reremOdy of eonversam. 
mihi'iiot rrjjir-Mii- , OT , l plural of rtrfi 0(4j 

jiatri I in Oil I — t naci ng de.-.v nl th rnu j h 1 hi ■ puu . • ■ 1 : 
lino. 

Sernnd Temple peri rid — literally, I he period 
from the rebuilding of the Ti.-m p] e < 536 5|0 n C 
to its dcsiractiou by the Keraans in 70 AD The 
term usiuilly refu re te I he latter part of this peri- 
od , begfrininij wdth the Hosmonean Uprising m 
lfi-S B.C. and often extending to theenfl nfthe Bar- 
Kuch^ a Hei olt in 13B A.L). 

SoptuMgiut the wcond-ccntuty B.C Gretlt traiH- 

latipn of LIjl 1 Hehmw S-rnpturi-s. 
tetruroh — originally, a I’ulerofthe feurih pun ei .1 
Homan province. By the first century A.!>. , the orig- 
wiil -entc hud been Last, and - tctrarch n now meant 
n petty dependant ruler whe*o muk and authori- 
ty were lower than those of an ethnaiyb. 
tet ramchy — t he O0ict'. jurisdict ion. or territory of 
a (etranrh. 


Tron s litera H onKey 

HEBREW & AlkVALVIC; 

Syllables of transliterated woids are separated by 
dots. Capitalization is used to indicate Ibo accent- 
ed syllable in words of more than one syllable, 
p. 11 of Hie Sov- Pee ?EMS9 ij-suc far 41 full descrip- 
lieoeUfie Eniri^liii niEKin KyMeni tiMcd in Jr:l-n Atuai 

Pumrecnvt: 

Conwnants 2- v n - h lor -nkm 

S * * < silent I 5 - g 1 — v 

Zb *1 - tl T - 7. 


h 1 vnumksei KUttum.1 

V* -ts lliku te iri 

2- t 

mat*} 

' -yfarKiJcnt) 

p- k 

2- k 

1- r 

7 “ * — Ji f 1 ike ch ni 

d- ah 

Lhe Scot t iah huh 1 

□ - s 

4-1 

n-t 

2 Z - 111 

■ The fnrns of the letter 

:r -1 

at the end of ft wnrd, 

2- s 

D — t 1 voiced guttural 1 

Vowels 

e r 

‘ Die R u tued here- m 

a point of re-ferencr . ■ 


H - a Hike a in father; 

rarely like e In bond 
tfl, S - 3 1 like a in 
father} 

K — efllkei id net, are 
1 n hay, cir seOiewhe le 
in bfftwee n 1 
W, S - & like t: in mu . 
'It. H - i ■ I tke 1 ni s;ki 
'ft. H . ft — o < tike o in 
bone) 

'ft. B — LI I like LI 111 jilt I 


ft - e I silent, or as short 
eis e in hLippcnmg. or 
ns long os c in Pot 1 

Diphthongs 

- ni 
"It - oi 
" L it - ui 

GREEK 

TVunsl iterations are billed 
on the Sodcly of Bibli- 
cal Li tiuoiure system. 
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Breathtaking beauty: 

Is this the 
flower of Jesus’ 
illustration f 


